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Workshop 1: Dr Belinda Hopkins- Restorative Justice

We in the West (and particularly in Britain) rely heavily on punishment to address crime. We maintain our attachment even in the absence of evidence that it is effective in reducing crime. We are very nervous of doing things differently, even in the face of impressive evidence that alternative approaches work.

The punitive approach has the curious effect of taking responsibility away from the person who has committed a crime- the criminal is removed from contact with those affected, including his or her own family. The restorative approach does the opposite. 

Restorative approaches to justice are a long-standing tradition in some societies, but are only decades old in the West. Belinda told us of a case in 1974 in Ontario in Canada, in which a group of young men had smashed up property in a succession of houses in one neighbourhood. By permission of the magistrate and with the agreement of the victims, the young men were taken to each of the houses concerned and were introduced to those whose property had been smashed. The scales fell from their eyes. They saw the impact of what they had done. They made offers of restitution, which were taken up. This approach was repeated in other cases, and news of it spread. “Community mediation” was written up and applied in different localities and migrated to other kinds of problem. 

In the 1980s “Neighbourhood mediation” was devised and applied in the USA and the UK (quite early on, by the Quaker-initiated first Reading Mediation Centre). 

Meanwhile, in New Zealand Maoris had for centuries been practicing “family group conferencing” to handle crime in their communities. In the 1980s they suggested to the New Zealand government that this should be given the backing of the law, and spread to cover all communities. This has been done. There are now only two countries in the world in which restorative justice is a routine part of the criminal justice system- New Zealand, and (we were told) Northern Ireland.

Restorative justice has become a world-wide movement. In the Thames Valley, Sir Charles Pollard (then Chief Constable) championed it and it has been applied in a number of different kinds of cases. Belinda told us of a number of very impressive cases. In one, a burglar and a householder who found him burgling and desperately fought him, have become friends and now work together to advocate restorative justice.

Restorative justice can work wherever there is (or can be) community and relationships between people. The base is shared values; then techniques are needed which can be documented and trained.

Schools are an excellent place for application of these techniques, both for the direct benefit to the school (Belinda gave us some hugely impressive figures) and for the effect that pupils can then have in promulgating these techniques into other communities.

 These techniques are also being taken into the workplace, where in the past adversarial processes have often dominated in the “human relations” department (despite the name).

Restorative justice works. More can be found from many sources, including Belinda’s own organisation (www.). Copies of her slides can be requested from info@ transformingconflict.org.
Paul Kingston

Workshop 2 : ‘Holy Week in Seville’ - Hugh Gibbons

Hugh explained that he was from a Roman Catholic Church in Bracknell and that his talk was basically on pictures and photographs with some humour thrown in and would show the origins of what happens during Easter Week and their services in Spain.

In 2008 Yvonne whom he had been friends with at university but who worked for NADFAS (National Association for Decorative and Fine Arts) asked him to talk to this group in March last year.  As Hugh’s son works in Madrid, he and his wife decided to go and have a holiday at the same time.  The temperatures were about 80 degree F so it was very pleasant.

He showed a picture of a church which could not afford a dome but which had painted a dome on the ceiling in the style of a Trompe L’oeil.  It looked very real.  They travelled to Malaga then along the coast to San Lucar up north to Cazalla and back to Seville for Holy week and then onwards to Malaga. He thought Baelo Claudia very nice and it had been a Roman settlement on the Atlantic. This was a little town with lovely sandy beaches. As he and his wife were having a walk they noticed boats going across the river and these were full of horses which were taken across river to a fair on the other side where there was to be much singing and dancing.

The horses were waiting patiently with their riders, some with mobile phones, others sitting quietly waiting to board - some had beautiful designs on their flanks. There was a feeling of great excitement for Easter as the Holy week approached.

They travelled into the town north of Seville to a place 15-20 miles beyond and arrived in Cazalla on the Saturday and didn’t know what would happen on Palm Sunday.  They met a lady called Isabelita who explained that there would be a procession from the convent plus many others during the week. They stayed at a Benedictine Monastery which had been deconsecrated and was in the countryside 4-5 miles out of town.  It was called La Cartuja and it was now an arts centre as well as a hotel. It had been bought by a lady named Carmen 30 years ago who had the vision for it to become an arts centre. She is a very persuasive person and from 1980 to 2007, when the picture Hugh showed us had been taken, it had been completely transformed. They chapel was now the art gallery which was exceedingly quiet. It was like a retreat and the refectory had a lectern and murals on the walls.  On the right was a swimming pool and Carmen’s house was a separate building where you had meals. It was used for social events and concerts as well.

They went to the convent to see the procession and then found out there were 3 convents. Which one was it to be?  The first was closed down; second was being converted to a local market so it was third time lucky. Palms and olive branches were given out and everyone walked together and at the end the children acted a passion play and the children walked in their costumes.

The procession started with waving of palms through the main street and there was a great feeling of community spirit as everyone joined in. Hugh and his wife kept their olive branch as a memento.

They then went to La Ermita where there was a little church with a Baroque altar covered with gold foil and there they met Isabelita who had first informed them of the procession. Thereafter, throughout the holiday wheverever they went they seemed to bump into her which was uncanny.

They then had a walk in the countryside before following in the evening the Stations of the Cross in Cazalla which was accompanied by a band, led by a priest with everyone sharing the experience.

In Alanis there was a parish church which was less affluent as it was situated in the heart of a farming community and classically Spanish.  Inside here there was a man preparing for the next procession and he was polishing the poles that carry the statue of the Virgin Mary and canopy which was beautifully embroidered.

On the walls of church there were lots of hand drawn posters by children and parishioners with messages similar to Christian Aid – “Do your duty to the Poor‘ etc. Hugh felt these simple posters helped to concentrate on outreach and it was nothing for 600-700 people to attend as it was a Parish occasion and at the end there was applause.

MAUNDY THURSDAY in Seville.

This was a place full of intimate and narrow streets. The maps Hugh had were very small so it was difficult to find your way around. However, they managed to get hold of a written guide to all the processions and details of times etc.

Musicians were at every church but the details of the processions were sometimes misleading as it said for one processions it would take 43 minutes and it actually took 1 and half hours!  In each parish there was a powerful body called the Brotherhoods who organised the social life of the parish and individuals. Every church would be carrying images of passion to Cathedral and these could be Christo, Misterio and Pallio.

Some of the penitents wear hoods and carry candles. This is to signify that they are only known to God. The children are beautifully dressed up for the occasion. Some of the priests are against so many processions as Mass attendances are down in Spain, but Hugh observed it does bring the people together.  It was very heavy loads for those carrying the statue of the Virgin Mary. All the floats and platforms are canopied and bands play like military marches but very slowly. You can have 100 in them and they may go for 100metres and then stop and sometimes it was hard to make way with jostling although everyone was very good humoured and helpful.

People upstairs look out of their windows and it can take 2-4 hours for each round trip.  Nearby churches put seating up outside the Cathedral for people to sit and watch.

On the Thursday evening Hugh and his wife got lost trying to get back to their hotel as it was so crowded and everywhere they went they met another procession coming along the narrow streets.

In the processions they had ‘Costaleros’ who are the people are underneath the Pallios who carry the heavy loads of the images - lifting them up to God.  They wear head pieces like Arabs as they have to lift the canopies with the statues and train for the year beforehand as you have to be fit to carry the loads. During the long walk the bands help them to march in time as they are bent over and can only see their feet.  As the Virgin Mary passes by there is much jostling to see and crosses being carried as well and Hugh and his wife made their way to the Cathedral where it was so full they could only watch on a TV screen outside.

GOOD FRIDAY  La Giralda – this was named after an orange tree courtyard which was still there after the Moors.

In the Cathedral they was a Trompe L’oeil painting of cloisters which looked very realistic in the picture. 

Here Hugh came up against a problem in that instead of 3.00pm services they were expecting, they found in Spain the service took place in the morning.  However after searching they found one church which was holding a 3.00pm service.  All the time people came in and out and taking photos and pushing through crowds to get to the cross.

In the church there was a memorial to “Fray Bartolome” who was a Jesuit was the First Human Rights activist and had worked for the South African people.  

From La Trinidad there was a procession of all ages carrying banners and with young drummers.

Hugh and his wife went to the nearby church for the vigil and waited outside but only about 20 people attended. This priest again confirmed what had been said earlier that many attended the processions but not the Masses.  They lit candles with the priest but there was no laity involved.

Easter Saturday was spent as a quiet day in Seville and they saw many people carrying cushions and it turned out they were going to the bull fight. Traffic was back to normal and once more they were on their train back to Malaga.
In the centre of Madrid many of the churches are empty but outside Madrid many are full.

He felt the Spanish were more socially aware than the UK and had more joint communal activities to draw them closer. They however had felt this to be a wonderful spiritual experience and would remember this ‘trip of a lifetime’ for many years to come!

Gaye Rees

Workshop 3 : Mission Accompaniment – led by Janice Price, Secretary of Global Mission Network of Churches Together in Britain and Ireland.
Janice began the session by asking each of us our reasons for attending the workshop. The desire to be more mission-focussed emerged as a common theme.

The workshop continued by looking at the passage in Exodus 18 where we are told that Moses’ father-in-law Jethro heard how hard Moses was working for the Israelites in the desert. Jethro listened to what Moses had to tell him and drew the story out of him by his judicious questioning. He realised that Moses would burn himself out if he continued in this way and advised him to delegate some of the work by appointing deputies to undertake some of the routine work. Moses was a visionary, but thought everything depended on him and, without help, could not set up the structures that would allow him to function more effectively. Jethro brought a new perspective. 

This is an example of the way in which a Mission Companion can come alongside a church and, by bringing a fresh pair of eyes, help it to look at its current practices and to see the negative as well as the positive aspects. A skilled outsider can help to see a fuller picture so that it may be possible to channel any moans into positive action; if there are divisions it helps to look outward and not inward.

Other Biblical models of accompaniment as being alongside were mentioned eg Barnabas and Paul, Jesus and the two disciples on the Emmaus journey, the Holy Spirit. The primary skills of Mission Companions were given as: listening, questioning, discussing, reflecting, interpreting, facilitating and signposting.

A Mission Companion can help a church towards clarity of vision for its mission. The Seven Core Values of Mission are:

· Focusing vision

· Building local partnerships

· Sharing faith and values

· Nourishing daily living

· Developing shared leadership

· Becoming communities of learning

· Being part of wider networks.

Suggested reading : Mission Accompaniment by Philip Walker ISBN 1-85174-585-8

Judith Norris & Mary Brockington
~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~
Workshop 4 (afternoon session): Orthodox Spirituality
1. Bede Gerrard’s talk

He began with a prayer of invocation to the Holy Spirit (this is a very usual way of beginning a period of prayer or worship). 

SPIRITUALITY can be defined as seeking a relationship with God. 

Bible theme: Proverbs chapter 9 verses 1 – 4: “Wisdom has built her house and made seven pillars for it”.

Wisdom is personified as St Sophia, an early martyr, and her three daughters Faith, Hope and Charity.

The Seven Pillars of the Church are:

The One-ness of God

The Sacramental Life: this celebrates that God is immanent (present everywhere). The Sacraments: Baptism, Confirmation, Communion, Confession and Marriage are all ways of meeting God and touching him in sacred and ordinary things. Ordination is a sacrament of setting apart for special service. (He told us that women could be ordained as deacons until the middle of the 19th century, and in theory still can be).
Prayer: “Prayer Ropes” are an aid to prayer – knotted wool with 7 knots in each bead. These help to think of the seven gifts of the Holy Spirit.

Reading of Scripture: Daily portions of the Bible are laid down for the whole year.
Fasting and Almsgiving: Rules are laid down for fasting. There is a requirement to abstain from anything derived from an animal with a backbone (i.e. includes eggs, milk etc). Fasting is not an end in itself, but a means of providing for Almsgiving – it makes us look outward and care for others (ref. Matthew 25 v.40).

Pilgrimage: We are saints on The Way (the first name given to Christians).
Incarnation: God became like us. He gets close to us so that we can get close to him. Ikons of Christ reflect this: if God had not been made flesh, we could not depict him.
2. Questions

Explain how Baptism and Confirmation can be administered at the same time, to a baby?

Once children are baptised they are full members of the church, so they are baptised with water, and anointed with oil for confirmation. A “rite of passage” later is their first Confession.

The place of music in worship?

Some of the tones used (1/2 and ¼) are difficult for Western ears. It is derived from the music of the synagogue and can also be heard in Islamic music. Women are often members of choirs, and in Russia especially, are choir leaders – they carried on the tradition during the Soviet period.

The place and function of Ikons?

We particularly talked about the famous one of Abraham and Sarah entertaining three angels, which is sometimes known as the Old Testament Trinity. Entertaining strangers is the essence of the Trinity, and hell is the abuse of hospitality – all this is illustrated in this ikon.

3. Summary

We meet Christ in worship in many ways apart from the Eucharist; e.g. in the person sitting next to us, or the one reading the prayers.

Most of these truths are not restricted to Orthodox Spirituality – they apply to all Christians.

Spirituality is getting to know God in whatever way your church encourages, and sharing our treasures.

Doreen Woods

~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~

Workshop 6:Asylum Seekers, Issues and our Response – John Alleyne
Imagine that you have changed your religion in an Islamic Republic, becoming a Christian, and so are under threat.  You are involved in political activity which puts you further under threat.  After imprisonment and torture, you escape to a Christian Country, which promptly puts you in prison.
This was the experience of two Iranian brothers now living in Guildford.  Having escaped a dictatorship, a democracy imprisons them.  When released one, an IT specialist, is now an advisor to this and other European Governments; the other brother, with no similar qualification, is not allowed to work.  He is fortunate, he has support from a Church but it is tough.  He would love to support himself, to do an honest job, and to start to help the country he has chosen to come to but the rules do not allow it.
If this were only for a few months it would be one thing, but after years of being asylum seekers it gets tougher.   

Most of our time was spent listening to the brothers’ experience, but we also had a chance to discuss what we could do.  The main response we can have is to encourage the government to address the situation of the long term asylum seeker, to speed up (while keeping them just) the asylum hearings.  The other is to respond with compassion to individuals we meet.
Moira Astin

~~~~~~~~~~~~~~~~~~~~~~~~~~~~~
Workshop 7 :Medical Ethics– The Right Reverend Lee Rayfield, Bishop of Swindon
Bishop Lee started by explaining to his audience that before ordination he taught and researched as an immunologist in London University Medical Schools, his base being ‘Guy’s and Thomas’s’ Hospital. After ordination he became increasingly involved in analysing theological and ethical issues related to advances in medicine, especially the fields of genetics and embryology.
It was somewhat inevitable that he became an advisor to the Church of England in respect of the Bill regarding Assisted Reproductive Technology. ‘In vitro’ fertilisation, he explained, had been in use for 30 years and had been improving continuously. Legislation in this area had continued until well into 2008. However, problems of reconciling theological considerations with advanced opportunities in human fertilisation were constantly in the background.
The fertilisation of human embryos in a Petri dish presented researchers with the further problem of the disposal of spare fertilised embryos. There was a choice of discarding them or of using them for research. Inevitably, those involved were faced with the questions, “Is an embryo a ‘person’ to be protected or not?” and “What is its pre-implantation status?” Christians, he said, could not agree about this.
Embryo research, he pointed out, happens and is regulated by the Human Fertilisation & Embryology Authority (HFEA). Clinically, genetically determined diseases can be diagnosed in embryos created through IVF before implantation giving the possibility of having a child without a serious or life-threatening illness. He noted that one person in seven carries cystic fibrosis in their genes. IVF has given rise to a range of other possibilities which have raised a number of ethical challenges for Christians and society in general including:
· the ‘creation’of ‘saviour siblings’
· the use of embryonic stem cells to produce cell lines and potential therapies
· producing ‘clones’ by putting an adult nucleus into a human egg with no nucleus
· offering IVF to single or lesbian women
Addressing the specific issue of the status of the human embryo, he said that the fertilised egg could be regarded as a human life, with the result that thawing a frozen embryo and leaving it might be considered as ‘killing’.
At one end of the viewpoints was the ‘absolutist’ position of the Roman Catholic Church, which was, he said, that a fertilised human egg should be regarded as a ‘person’ at conception. The Roman Catholic Church also viewed the process of IVF as taking procreation out of its natural and loving setting. For these reasons it regarded IVF per se as unacceptable. At another extreme, not normally taken by Christians, was the view that at the earliest stages of development the embryo had no special status and should be regarded as little more than ‘protoplasm’.

In the middle ground, were those who took a ‘gradualist’ position which is where Bishop Lee placed himself. Gradualists regarded the human embryo as special and deserving of respect and protection, but they did not believe the embryo could be considered as ‘a person’ until at 14 days after fertilisation.
The principal argument for this was that the division of an embryo in the early stage could lead to the production of ‘multiple’ persons (i.e. twins or triplets): how, then, can a pre-subdivided embryo, at that stage, be considered as ‘a’ person? After 14 days an embryo reaches the stage of gastrulation, which Bishop Lee said was biologically associated with its individuation. The contention that a pre-14 day embryo should not be thought of as a person was reinforced by mouse experiments. Mixing an early embryo of a black mouse together with an early embryo of a white mouse gave rise to one healthy mouse coloured a mixture of black and white, rather than two mice mixed together in a ghastly mess. Another significant piece of information with respect to the status of the early embryo is that some 50-70% of fertilised eggs die before they implant. As the Roman Catholic theologian Karl Rahner observed, if these embryos are all to be seen as human persons made in the image of God, then the new creation might be populated by more people who have never walked on the earth than have.
A final element undergirding the gradualist understanding is the significance of implantation itself. This secures the physical tie with the mother which will sustain the developing embryo and foetus and occurs at around 14 days. Stephen Bellamy has pointed to the importance of this relational dimension in the consideration of human personhood.
The Church must, Bishop Lee said, engage in the discussion of these matters. There must be shown both commitment and love in regard to IVF procedures. There is a responsibility to be “redemptive and creative”, he continued, and to make judgements with humility. After 14 days, he affirmed, “everything changes” but the element of ‘continuity’ cannot be dismissed or ignored.
The Human Fertilisation and Embryology Authority, he continued, licences laboratories with specific rules as to what can, or cannot, be done to embryos. In the discussions leading to the Warnock Report, some members of the Committee disagreed with the conclusion that research should be permitted. The majority position in the Church of England disapproves of creating embryos expressly for research, believing that research should only be carried out as a by-product of IVF and only for human benefit.
Turning to cell technology, Bishop Lee explained that a fertilised egg (that is, a human embryo) is pluripotent and can produce any type of human cell. He gave as examples of Embryonic Stem Cell lines, Islet Cells (used to produce insulin), Nerve Cells and Heart Tissue Cells. In regard to these types of production, the gradualists approve but the absolutists disapprove (because it involves the destruction of living human beings). He emphasised the importance of money in all this, pointing out that the laboratories involved are commercial organisations.
Other stem cells, he said, are not pluripotent. In response to a question, he confirmed that adult Stem Cells are good in some situations and have fewer ethical problems. However, he stated that it is not yet clear whether they will prove a better alternative and he expected that embryonic Stem Cells would be the more reliable source for the near future.
Moving on to Cloning, he explained potential uses of stem cells from customised embryos, giving the well-known example of ‘Dolly the Sheep’. An extracted nucleus from a body cell is fused with an egg from which the nucleus has been removed. The human application of this process, called CNR (Cell Nuclear Replacement) or ‘therapeutic’ cloning, would be to produce, for example, nerve cells from the clone embryo, which might then be used in transplantation. Cloning for birth, or ‘reproductive’ cloning, involves the creation of not just an embryo but a baby who would be born and whose welfare would be at risk. There was not time to go into all the ethical and theological issues raised by human reproductive cloning but it was viewed as immoral and unacceptable by wider society as well as Christians.
One of the more controversial areas of research that has been proposed is the creation of so called ‘cybrids’ or ‘admixed’ embryos. Researchers who wish to make progress on human therapeutic cloning, using adult nuclei in human eggs, have a problem in that getting hold of human eggs is difficult. Researchers sought permission to mix an adult human nucleus with an animal egg (cow or rabbit) which had had its own nucleus removed. A Roman Catholic Bishop described these experiments as being of ‘Frankenstein proportion’ and many Christians feel they are unacceptable. A mixed embryo from this process would have an inherent degree of ambiguity about its status. The reality is that such experiments are likely to be very difficult to generate stem cell lines and they are not being suggested for therapy. However, Bishop Lee pointed out that approving their possible creation in the recent HFE Act ensured that the experiments are properly overseen and licensed rather than happening without regulation.
Clearly, much was packed into Bishop Lee’s talk, which left most of his audience thunderstruck! Afterwards the view was expressed that a full day would have been more appropriate that the mere hour which was allotted to the subject. In the meantime, the debate continues, and readers who wish to engage with the arguments further may like to consult some of the excellent resources available on the web.
The Revd Paul Lipscomb
~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~
Write up of Israel/Palestine workshop lead by Gill Swain.

Gill’s experience of the Israel/Palestine conflict was from a 3 month visit from September – December 2007 to the West Bank under the remit of the Ecumenical Accompaniment Programme in Palestine and Israel (EAPPI) run in the UK by the Quakers. The EAPPI operated a ‘protection by presence’ role in various parts of the West Bank and what came through from the workshop is the injustice that is being done to the Palestinian people. It was obvious from listening to Gill that she has been affected deeply by what she has seen and what she understands of the situation in the area. Much of her talk centred on the city of Hebron – one of the oldest continuously inhabited cities in the world – and this served as a microcosm of the conflict that is happening across the whole region. 

The city is divided between the Palestinians and Israel with each ‘authority’ having control of a defined area. In the Israeli controlled sector (H2), there are around 35000 Palestinians. There are also Israeli settlements, which are illegal under international law, that seem to have been started from a ‘land grab’ policy initiated by the Israeli government of the time. These settlements are under the protection of the Israel Defence Force (IDF) and this protection has resulted in roads going to and from them being made to be Palestinian free for the security of the settlements and the people living in them. In practice this means that there are roads where Palestinians are not allowed to drive vehicles and others where they are also forbidden to walk – in areas where Palestinians have lived/worked for centuries: in some cases this has meant that Palestinians are unable to use the front doors of their own homes because this would mean walking in ‘forbidden’ roads. The settlements are aggressive in their hatred of Palestinians, hence the need for the EAPPI to escort children to and from school in an attempt to stop them being attacked; the school that we were shown was subject to arson and vandalism and this is seemingly a regular thing that is repeated throughout Hebron and hence the region. The difference between the sectors of Hebron is marked with the Palestinian controlled area being busy with trade and commerce and bustling with people. The Israeli controlled area was seen as a ‘ghost town’ with a few heavily armed Jewish youths the only people on the street. 

It is important to point out that there are Israelis who are opposed to the treatment of the Palestinians and take an active role in protesting and helping where they can. In some cases this means being publicly defiant of the settlers and the IDF  and risking abuse and attack themselves. These groups include B’T Selem, Peace now and Tayyoush .The workshop raised a few big questions, not least of which was why are the settlements allowed to continue to exist if they are illegal under international law? Even worse, they are constantly expanding. 

It was also asked why there is not more public attention focussed on this conflict when we are made aware of situations in other countries via the news and tabloid media?

One of the most poignant questions raised asked if the illegal actions of Israel are breeding a constant supply of terrorists that would threaten Israel – are they making anti Semitic violence more likely by their treatment of the Palestinians?

Mike Allen
~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~
Workshop 12 – The personal and the global – Brother Samuel

Brother Samuel, a Franciscan monk from Dorset in coarse ‘hair’ robes and open sandals, presented our group with a picture of a man at peace with himself and the world. He alluded to a world which portrayed violence on TV, violence in the way man treated nature as he pursued open-cast mining, and personal violence in the incidents of road rage. He urged us to be instruments of peace and reconciliation in a less than peaceful world.

Brother Samuel asked us how we could make a difference. He produced a flat loaf of bread which had been produced in the kitchen of the monastery where he lived by Brother Tobias. He urged us to follow the Franciscan tradition in three ways:-

1. To show gratitude by recognising the efforts of others and the natural gifts that come to us of water and good climate. We should not subscibe to the throw-away society and the competitiveness of the commercial world.

2. We should recognise that we are dependent on others’ efforts and so many factors outside our control. We should be conscious of how dependent we are on our relationship to others.

3. Brother Samuel lastly lifted up the bread and shared it amongst us saying that we should learn to live in tune with our world ie to celebrate the good bread, to share it with others and live in harmony with humans and animals, as did St Francis. 

Richard Norris

